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Introduction

| grew up misunderstanding tiiature of Mormonism. | realiz@ adulthood
that insteadf devotion | amopposedo its authoritariarvalues. | want my
reasons foresignation from the Church of Jesus Christ otdraday Saints to
be known. Hence, thisExit Statementefines the vales | hold that make
continuingmembership incongruent

My decision tcexit is based othe lived experience afhat | know the Church
to be, in my lifetime, not the invalidity of itsistorical truth claims.However,
because the Church seeks to bind its memiodtsvith thosetruth claims,and
to hideits history, theclaimsmust be address.

Throughout the H& century of my church membershimfficers of the
Corporation of the Churchfdesus Christ of Lattedtay Sants conducted a
sustained, organized, willfahisrepresentatigmisinterpretatiorandomission
of vital informationin their possessioabout he credibility, the character, the
superstitionsof founding churcHeaderJoseph Smitlwhile at the same time
askng meto entrustto themmy life, my time, my tithing.

For myselfthereigabid i r ect i onal isoci al ¢ o n €Churehgnbtdust a brevasy commisnert feomw e e n
me, given to theChurch. That contract, of my own making, requires a reciprocal commitment fro@htireh tome, of
complete honesty, the exerciseno other power than love, and the protection of individual fresddrave the selinterest

of theChurch.

While asking me to be honest, loyal, obedient, and tomivéme and tithingChurch policy is that the only Mormon history

told shoud beasoal | ed Afaith promotingo history which conceal s
present. To me the existence of this policy is in itself, alone, a violation of my trust. The supremacy of my indieidoi fre

of choice requires €hurch policy of complete honesty, regardless of the implications. My freedom of choice is never at any
time consigned to th€hurch. Hence, a policy of changing, retelling, or withholding information, is willful manipulation of

my ongoing right to an inforntkechoice.

Second, regarding freedom of speech and of conscience, this statement renoulbbes the h 6 s pr acti ce of ¢
teachers, historians, weits, intellectuals, and womevhose public speaking or writing differs from the beliefsGbiurch
leaders.For example, the excommunication of Dr David Wriglihese excommunications are unjust in their mean treatment

of Church members, and these acts ignore other eleme@taioth theology celebrating freedom, intelligence, knowledge and

love as tle greater values. | had expected@heirch to practice what it preachiesiowever,theCh ur ch 6s consi st er
over the last 28 years confirms to me, beyond any doubt, that these practices, that | find so offensive, aresanjatee

of theCh u r auth®ritariarvalues today. They are to me unchristlike and unbecoming of a church.

What values do | elevate above others in this Exit Statenkénstt? it is said if one wishes to persuade others, then appeal to
their sentiments because people are intuitive not ratiGoalsistent with putting feeling overreasodis s eph Smst hés
fiway of Knowingbt o have a fAbur mHoweugr, Belingsarisingfroim ous lizard béaincan bean unreliable

guide We havea higher ability to cognitively evaluate our feeligs, hene, to avoid self-deception.This Exit Statement
advocatse usingour cogniive powersto doublecheckfeelingswhich if unchallengedare an unreliablesource ofreligious

belief leadingto superstitims, to believing in magic, or to believing almost anysuitablemade up storyReasornrequires
individuals but especiallyChurch leaders to be exceptionally intellectually honebecauseotherwise,as the Scottish
philosopheDavid Humenotoriouslysaid,reason beconsonly a sléve of thep a s s iLDSifgelings,testimoniessuffer
fromintellectualdishonestyasleadersadviseand followersagree to be ignoranf evidenceto avoid known historyto avoid
internetsearchingto avoid questioninghus intentionally weakening h e  ntheckdofosn efdelggsor wishes

! David P. WrightCase Reports of the Mormon Alliari¢elume 3, 1997, 308
2Sterling M. McMurrin, fARecent Ex Saltrhake TribuoedXxJulyolads, ADamaged t he L DS
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The secondfoundationalvalue in this Exit Statement is that thatonomousndividual supersedes communit4s social

creatures we haveealthyor unhealthyways of meeting our need to belongs Erich Fromm explainsf the individual is not

truly regenerated in spirit, society cannot be either, for society is the sum total of individuals in need of red@mgption.
salvation of the world caists in salvation of the individual soutan therefore see it only as a delusion when the Chiiesh

T usingits claims to power and authorityto rope the individual into a social organization and reduce him to a conaition
becomingobedien andself-sacrifida. What is restricted is the free, spontane
adol escentds, and eventually the adultés will, their thi

Thethird foundational value in this>it Statement i$o beon guardhatour motivesare authentically ourlsecausenorality

is determined byvhetherour choices ardriven by promised rewards punishmentor genuinelyarisefrom within as a
compassion or caring fameself othess, thus areauthenticallyours.Otherwise weare compelled by guifthe internalized
expectations of othersr like the enslavedreextortedor bribed.One does not suspect religion is a source corruptinge 6 s
motivesor morality.

Such coruptiono f mot i ve wainthéMorononfMgth @ apre-existantwar in heavenHe intendedo compel
obediencédy drawingbackthe veilthus giving usertainknowledgeforcing obediencelesus argument againstsaidto be
thatfi k n o wrmag gpi@pel us to be inauthentic

Unfortunately Church leaderhavesuccumied to this veryemptationabout the tpe of power they chodey putting the

ALaw of Obedi enaemonjbyndaiming thhefrightelnyp | @1 ai mi n gby tldineng Gditkveats w, 0
to them throughii f m|gsd by their judgemergtin worthinessnterviews by sanctioning members whose puldfinionsor
advocacy igifferent than theirdyy exclusivetemplemarriagesanctionshy makingtithe payingtemple worthinesa

condition ofChurchemploymentbpy tellingmissiona i e s t o s aJpsephiSmith was k praphedwhilithholding
discrediting information about the mary, neverpublicly admittingtheir mistakes

Inside the cocoon

| was born intostudied, taughinside theMormon Churchcocoon My critique offered here is intendddr your benefit.For
examplegrowing up in the Churchbelieved thainchallengedeachirg that Godalways kewwhatone isthinking. | endurel

the constant crazy making repetitiofataterCh winr chlre,avfeBe iye pte

Dallas Jensen, a licensed psychologist practicing in Provo Utah says, Perfectibrismh e damagi ng bel i
oneds worthtitacihhrridenontallways doi ndgisoften a fador thagnedatively r a b s
affects his patients6 ment al heal t h.

Eldestof nine (9), ny personalityhasthe birth order traits of thigrst child, mi ni sdnerd®snsci enti ous, me a
benefit from additional externakpectations | need the creative freedom to be the author of my own life.

However, | recognize sommaembersio benefit from the domination and control of the Church. Just like there are
auhoritarian personalities who feel most comfortable within the constrained lifditary servicewhere the values of order,
obedience, and sacrifite a system of controlsreaccepted asuperior toautonomouself-definition and personal liberty
suchas Thomas Jeffersadentifiesin the Bill of Rights.Ironically, the most adamant political demandsffeedomcome
from members ofhe militaryand conservative churcheso live theopposite

Accepting parental influencéjnternalizedtheBook of Mor mon teachings, AiThe natur a
sensual, and devilish. o | mmatur e, I accepted the Church
could be &il. In high school, on a mission, in college, | tried unsuccesstfolgliminate my sexual natunegtto have sexual

thoughts and feelings. | could not avoid being attracted to the beauty of women, including their sékiaditto kiss.None-

theless, | was 24-yearold virgin at marriage

As anewparent laccepted the responsibility that was ours alorgatent in a way that s i g @w ¢ BE. I
judgementrequiring thatChurch teachings support the healthy developmeato€hildren, notbecause
taughtby Church authoriés Thus, | began to escape the harmful indoctrination from contemporar

ancient ignorant ultraconservative religious men. PARENT
. . . . . . . . EFFECTIVENESS
| realized seking eteral exaltation is ultimately an empty seléfeating goal to livdy because it makegRILILE

us artificial. Autonomy independent of the institutional Church, makes us responsible for shaping oUSEEEEIEAES

“To Raise Rosponsible Childron

Dr. Thomas Gordon

3 (BYU Daily Universestudent newspapeiFeb 5, 2018)
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life according to our distinctive character, conviction, andhewtic interest. It allows us to lead our own lives rather than be

led along them, so that each of us can be what he has made of himself.

The Psychological Effects of the Mormon Church on its Mentbers

Through Mormon Church activity, however, Chuntlembers compromise their authentic self. Active memlnezsin an

exclusive, selaffirming social order proclaiming their wagthe onetrue path to God to which all different kinds of people

are supposed to conform. Membership requires passing worthiness intervidsaptfem and fotemple ordinances where

secret covenants Obey andto Sacrifice are taken if one is to be exalted in the tife the Celestial Kingdontolding true

to theseconstructionsesult in the manipulaton and ¢ o n thy abligatingmenthes to Hecomlesi of efi aiothe v e 0
group thatonehaslittle free time topursueindividual interestMe mb e r s Tihees t G i wr, ¢ hillndeed, tmayis it i f e . «

intention.

Please sedppendix Aaboutundue influence over the emotions, thougatsl behavior o€hurchmembers.

Extraordinary claims require extraordinaayd abundargvidence. Tts Exit Statemenshows how absenis the evidence,

how counter tchealthyhuman developmertreits teachingshow intent orauthoritariarthoughtcontrol is its purpose
beginningwith its rejecton of free speech(page 3.

Contents
L aTigoTo [UToi i o] o PO TSSO PP PUPPPPPT PP 1
LTS o L= =T oo oo To ) o PP 2
The Psychological Effects of the Mormon Church on itS MemMbEIS........ccooiiiiiiicee e 3
L T=T=T0 (o] 0 1o ST 01T T o o 4.
(@] o1=To (1] o (o = TP T P PP TP TP 6
(o) I U T 1T R 1 ] (= | 1P 7
F e (o] o1 =T o IR PP PP PPPR PR 7
Escape from FreedornAthOrtarianiSIm ).......ccooiiiiiiiiiiis s e e emmr e et s s e e e e e e e eeeeeeseeeeaeeeeeerennnnns 8
Disobedience, AUthentiCity, anNd COUIAQE:.........uuuuuii it ceeeiiie et e e e e e ettt mmme e et et e eeeeaaaeesananeeaeaeereeerernnnnnns 9
SPIFIUBL ADUSE. ...ttt ettt et et h bttt e e e ook b et e e e a4 soeee s oa bbbttt e e e ek b be e e e e e s rmnee s anbbbeeeeeeeanbbneeeeeeane 10
LTS (10010 PRSP PPPT TR 12
L= o T 10 ol TN 11 o Y/ 14
Legacy Of UNCONSCIOUS SNAIME.........oooiiiiiiiiii i s e et e e e e e ettt eeme e e e e et a e s e e e eeaesaaeeasaaeaeteeesesestannnsesennnsnnnns 14
STArtING PIUFAI MAITIAGE . .....eeeeieei ittt ettt e e ettt e e eamme e e s e bbbttt e e s s sbbe et e e eamme e e s annbneeeens 15
MOUNMAIN MEAUOWS LESSQIN......ccee it i i ieiiieeee e e e e s e e e ettt eees s s as e ee e s e e eee e e e e eaanss s ssssaeeeeeeeeeeaeaeeeeeannneeeeeeees 16
The BOOK Of ADFENAMN........oo et eee e e e bbb et e e eeee s 18
THE BOOK Of IMOIIMON. ...ttt ettt ettt ettt e et e e e e e e e e e e s aamt e e e e e e e e e e e e e e e s e e saaanmnneeeeeeeeaesaaaannas 20
= Lo 1 0 24
Y1 10 24
Declaration on Religious Freedom: Dignitatis Humanae, Pope Paul VI, 1965:............ccccuuvieemnniiiiiiiiiiiiiieeeeeen 27
SEXUBIITY ettt ettt oottt e e e aa b b e bbbt bttt ettt e e exaba e b ettt et e ettt e e e aeeaeeeeaareeeees 28
HOMOSEXUBIILY. ...ttt et ettt e e e e a bttt e e e samne e s o bbbt e e e e e s ambbe e e e e e samne e s anbbeeeeeeeeanbbeeeeeesnne 29
1] T ] FoT =] 1 o PSP PPT PP 30

‘“AiPsychol ogical Effects of arddecuniéoted et site ddinnonismhl0lo The duthosis Me mb e

unidentified butsays he hawell over 30 years active church membershipDi scl osi ng oneds
excommunication, a threat to oneds marriage or in

30f40

identity
cCome.


http://www.mormonism101.com/2015/06/psychological-effects-mormonism-members.html

Exit Statement

1) 2= 11 o OU PR 30
(070 3T (U1 o PSPPSR PPPR 32
21 0T = ] 1 /U 34
Appendix Ali The Psychological Effects of the Mormon Church on its Members.............ccccoveniiin. 36
Appendix A2- The Mormon Church as a Manipulative GrOUP..........c.uuveiieiiiermiiiiie et see e 36
Appendix B- Lamanite GeNetiC GENEAIOGY . .........eiiieeiiittieree s e et esssiitnne b eeeseeeessssnseasbesseesseeeeeessaanssssssessenneeees 38
THREE GENETICISTS RESPOND TO THE LDS ESSAY ON DNA AND THE BOOK OF MORMON, AND TO APOLOGIST
IMICHAEL AS... ittt ettt ettt ettt e e rme e a b et e ookttt e 4ok ke e e oa ks eaamt a4 4a ks e e o R ke e a4 s be e e 4o ke et ee e e embeee e aabeeeebbeesamnasanneaeas 39

Freedom of Speech
Citizens of theUnited Satesand many countriehave
loyalties toliberal Western democratic valuassing out of

the European"Reformation” in which the power of tha Y
r

Christian church to compel obedience was defeated. |
place are democratic values transferring power downwa
the people. Democracy values individual liberty, freedom| = |
speech, freedom of assembly, freeddrthe press, freedom|
of religion, the separation of Church anctst Therefore, it|{" .
is fair to requiresuch constitutional rights (also named libere Ik
rights) be assimilated by resident religioasyanizations ; i 1
whether MormonChristian,Jewish, or Islamic. | I Lgh_ek Post the 95 Theses

o oo o

Like Islamand ChristianFundamentalistMormonism isa haven for authoritarians who desire power upwards tovhaeis
Godas the head of Church and State. It is a power claim in conflict with Democratis vahis conflict was true élormon
founder, Joseph Smith, who envisioneth@ocracy, and is true of IslanBoth religions restricfreedom of speech within

The use b either coercive or persuasiymwer, identify the organizational typemore thanany other single attribute.
Mormonism is coercivbecause all temple goers are covenanted to the Laws of Obedience and Sacrifmmnfitg one to
tithing, attendance, acceptance of church assignments

Coercion is not only the threat of physical force in compelling a person to act, but also the threafi mo r addurdse r c e 0,
or reprisal or loss,or creating a perceived thre@ this life or an afterlife) or controlling the circumstances of a person so

that, to avoid a greater perceived evil, the person is compelled to act not accordinguotarygllan of oné own, but to

serve the intentions of another even if those intentions are noble. Coercion is not the usefofeetoatis the threat or fear

of aperceived harnor lossthat is used to gain compliance.

Power comprises anything trestablishes and maintains the control of one person over another. Thus power covers all religious
and social relationships, which serve tingl ®f a person (or a churcto control another, from physical violence to the most
subtle psychological ties lwhich one mind controls another.

Power always rests on the acquiescence of the subject. Asaaftexample of coercion is "putting a gun to someone's head"

to compel action. Even in this situatiohreéehwi pberédoBvebéeri:i
that the choice is between death and some alternative (e.g. handing over a wallet), this is still a choice, [albeitCakitive]

Hobb e shdicebecause Thomas Hobbleslieved human behavior is deterministids not really & f rcteoiea at all. With
courageonemay exercisé f r e e najéecting the cbeycion, by calling the coatedluff or by fighting backAlthough the

probability of a succssful outcome mabelow, disobedience to the ofge making the threat is an ad@t i nfrea wile 0
However,t 6 s not fAf r ee madeonde gassFleevd andisee choide ars different.

Hobbe$choice above (free will)is beingwrongly redefinedin the Mormon Churclhodayasfi f rchioie®d sy nony mous
Afree aldeantheyinddctrinatiomepeated all the timevi t h a smi |l e, AYou are free t
commandments, to follow the brethrentosuffer the consequees You are free to choose. That is your free agengyot
meaningnatural consequences, but consequences imposed by church ffitmsgver, this Rhetoricalsleight of hand

wrongly defines the computsin o f  Ehoide(iree svifl), as free choice

SFrand s N. H eThedAethostarian, Teniptationd 2 0-I65, 10
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Take br exampleChurch memberBavid P. Wright, D. Michael Quinn, Lavina Fielding Anderson, Janice Allaedl others,
all excommunicatetbr refusing the attempt by the Church to restrict their freedom of sp@é&else actions bghurchleaders
arepremeditated and intends that one person or a Quskafttuse theipowessto establish and maintathoughtcontol over
theseChurch memberandothers To a true believer, onebs wellbemginthetngxtlifies t hr

As a missionary at the time &resident McKay in 19684, | taughtand believed hat fAf r ¢
was a central truth aghe Church guardeca nd protected by it. I
intervention when Sterling McMurrin was thr
day came a new emphasis on obedience. Combined with the idea of prophetic infallibility, ttzat
conformity seemed to condemn some of my convictions without public objection. For example
young married man, | found myself opposed to the position, articulated most trenchantly by Apg
Reuben Clark, that marital sexual intercourse coglcaur onl y at t he? Aldod Z
believed the Equal Rights Amendment was a simple, positive, clarifying statement that would |
my daughters. When teaching Elders Quorum or Gospel Doctissed, | ofteiguided classroom

discussiostowardsadvacatingfree agencyas superior tobedience.

For example, | taught that freedom, love, spontaneity, and genuine delight, without ulterior motive, are necessary to mora
living. To obey can be morally emptyglaves obey. Purity ofiotive is essential. Motive is corrupted by fear, hope of reward,

or a burdensome sense of dufihe moral worth of LDS religious behavioan becorrupted, hence nullified, by promssef

Celestial reward (@aymeny}, or by fear of eternal losses (coem). Authenticityis essentiato morally, otherwiseo n e 6 s
shallow, artificial motives areapparent tamneself ando others Templecovenants oObedienceor Sacrificeintentionally
makeChurchcontrolsupremethusundermining the authenticity essehtima morally worthy life.

| cameto believe af t er Mc khaGhbrch ispviifglly domigeering from the top. My friends and family insisted
that | incorrectly perceived the intentions@urch leaders. However, | asked if, in their opinibw, policy of theChurch is

to excommunicate a member who disagrees vigorously and publicly witlchtbech leadership? The first point of
disagreement is that@hurch membeis obligated ananust be free from threat of punishment, to knowingly speaknaite
publiclyone 6 s c,enwsemni ewhcpant cbview disagregwith the beliefs ofChurch leaders. Otherwise, the threat
is a coercive attaok oneéandbdbephnegnebpenteee agencyo.

Establishing common factugkounds for agreemé can be difficult when contesting the nature of Mormoniktowever,
finally all immediate members of my family agreed with my perceptithrat indeed, | may be excommunicated were | to
publicly and vigoroushadvocate the above freedom of speech. At last, my percept is acknowledged. No more denial.

The threat is real and destructive as demonstrated by the excommunication of twelve LDS historians, feminists, and
intellectuals. For me, these-oepudiated a@ins are inherently illegitimate. However, | learned that church history contains
many examples from the time of Joseph Smith, Brigham Young, and now to our time, that establish authoritarian values as the
Mor mon tradition. | |dbaede was aneabeRatiens i dent McKayds to

On the dome of the Jefferson Memor.
the alter of God eternal hostility against every form of tyranny over the mingee
man. 0 Cherchdoédheuse its powe randdokesauseps
excommunication, or the threat of it, to intimidate and control members. Howdgs
di fference of ideas in the o6mind o
Godbés children.

On the Northwest wall of the Jefferson Memorial is anoth&rhaimas Jefferson's
beliefs: "Almighty God hath createde mind free. All attempts to influence it b : ‘
temporal punishments or burthens...are a departure from the plan of the Holy A Jefferson Memorial [

of our religion...No man shall be compelled to frequent or suppyrtraligious

worship or ministry or shall otherwise suffer on account of his religious opinions or belief, but all men shall be frées$o pr
and by argument to maintain, their opinions in matters of religion. | know but one code of morality for nieer\abtng
singly or collectively."

6 David P. WrightCase Reports of the Mormon Allian¢elume 3, 1997, 308
‘Spencer W. Ki mball guoting J. EnRignBeb h975C4 ar k , AfiThe Marriage Deci s
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| believe attempts to dismiss tmecessitythat church membsrmust speak theitonscience in Mormonisrare acts of'
Afunri ght e o.uBRublidremiciatioroof thesetaand restoration of membership to those who have suffered from
them are needed clearly remove the implied threat of excommunication from the minds of all church members.

Obedience

In my experience the emphasis obedienceo the Prophet came afteretipassing of Church President David O. McKay.
However,| havelearned that obedience was also supremely important in the days of Joseph Smith and Brigham Young.
Clearly, obedience to church authority, before conscience, is deeply rooted in Mormon &stosgripture. Despite a
minimum number of verses to the contrary, these early leaders were ruthless, even brutal at times to enforce theg will on th

member ship, in Godo6s name. For exampl e, putl yygoaurys e IifA nidn
mi ne handmai d, Emma Smith, receive all those that have b
and ye shall obey my voice; € And | command mine handmai
andb none el se. But if she will not abi de® Thelsdas hardymondsn d me

of figentleness and me e Neaitlesase these nothmandst oEremai nif veii tgmewto hypoc
g u i 9beduse Joseph, both before and after the date of these threats, married other women without her knowledge.

It was Joseph Smith who organized the Danites, the Council of fifty, adopted the violent oaths of the temple, and purtured th
notorious Orin Porter &kwell (strong arm for both Smith and Young). The physical danger to property and to the lives of
dissenting church members, branded apostates, was real.

Brigham Young continued the tradition forcefully in Utah. First notice of mission calls

someimes learned bpublicannouncemerdt conf er ence. iRef u a mi
1860s was tantamount to apostasy. As Heber C. Kimball of the First Presidency had

in 1856: O0When a man is appointed to t n, unl
foroot goi ng, if he does not go he will om th
185&) Family assignment to distant sett Young

tyrannical rule. The Journal of Discourses, confession of John D.CGa#ession of Bill
Hickman Orin Porter RockwellMan of God Son of Thunderand Jst i c e

Reminiscences of Early Utatire startling disclosures illustrating the sometimes ruthl
nature of life in Utah under Young.

Authoritarian abuse was tamed by the struggle for Utah statehood, but the religious tradition is still forcefully prbaectt in
government. These values, however, are not onlmerican, they roo thme mber shi p of its authent
noticed this? How little love there is among the Lattey Saints? There is obedience, of course, and service. There is sacrifice
and restraint. We are responsible, clean, conscientious, a little tlamamidworking and healthy, righteous and reliable, often
sentimental and sometimes naive. Many-Mormons say that we make good neighbors, but poor friends. Chiefly, we are
known for being ni ¢%dfso, thadwhy? f or being |l oving. o

The inauthetic Mormon charactethat | noticed in mgarises becaaswetry to comply with how we think we shoultkhave

towards others, rather than juinestlybeing ourselves Some of us let standnopposedthe teaching that God is always
watching, and is awarofourevery action, eveourthoughts. Or, let standthe awful idea we should beconperfect persos

These psychosis inducingeachingsare made bychurch leadersvhensetting thereligious expectationswho are willing to
makefree with ourlives The most valuable things wmssesare threatenedNVe give outtime to church aindance and to

service and oumoneyto tithing. We feel guilt for exploring ourown unique personal choices alh@areer, familylifestyle,
insteadofa fAgzafis al |l 06 conf or mi t yauroweel-disceveryaniselftempowermesdreim baunds

However if successfully overcomingeligious barrierswe discoveone of the transcendent experiences of joy, or ecstasy, is

the expemence of escape from expectations, the deedré zat i on t hat we are okay o¢owmmst as
worth and beauty.

8 Joseph Smith, Section 1:32-54, Doctrine and Covenant$959 Edition, 244

9D&C 121:41

0 D&C 121:42

“Kenneth H. Winn, i Such Republicani sm aDRifferiidVis®oms:Disdeotdrsnn Corr el | 0
Mormon History 1994, 60 69

2Richard S. Van Wagoner, iSarah M. Pratt: The Shaping of an A]
Bisalt Lake Tribuneo, 28 Nov 1993, notice of support for those

“Thomas A. HiAYOUBREI| 6KI, OKvon Books, 1973, 268
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Mormon indoctrination is harmfulto children because it is
fundamentally shaming tire personality by associating doubt or
disobedience with disloyalty, weakness, faithlessness, sinfulness, and
therefore unworthiness. Mormonism seeks to associate the wholesome
human instinct for autonomy and free thinking with the dangers of
wandering from the fold, or wh the sins of pride, rebellion, apostasy,
and ultimaely wickedness. It shames young pedpletheir natural
developing desires for sexupleasure as being bad, shameful, or
inappropriaté> Making children believénhey are being watchedl the

time, that the Devilnd demons exist, or they themselves are inherently
evil and must fight their instincts are forms of child abuse.

I came into mgttheali zisng 3Wdw ) much
on myself arising out of my own childhood indocttdon. | wasbusy

in those years involved in tweuccessfustartup companies as well as teaching Elders Quorum asgeGDoctrine classes
Astronomy ad Cosmology fascinatetie alang with intense work | diedn myself andhe marriage, including lot of self
help readingand counseling With some exceptionShurch lesson materials seemed pitifWhen teachingl usedlesson
materialin class discussins to make&ounter poirg so that | styed within the manuals requested used the preparation time
for deconstructing my owanhildhoodindoctrination. The classes were lively and interestingame to believe, as |1 still do,
that theauthoritarianParent (Gojito Child follower) reldionship isunhealthy In contrast, ie Adultto Adult relationship
emphasizes the worth of the persdror example, because | am importayay are important. If | devalue you, | devalue
myself In his bestsellingoook, I'm OK-Y o u 6 r Thom@skHarrisays,fiReturning man to his rightful place of personhood
is the theme of redemption, or reconciliation, or enéghtent central to religiod.

In my opinion, te next four (4) sections@fundamentatonceptsexplaininghow Authoritarianismin my religion lead méo
theinauthenticityl intendedto changeErich Franm and Carl Jurfiys  w r arepowerfgllsecausehtey describeny state of
being, explain how it happenednd once understood showed me the correcany other political and religious writers
(including Mormon excerptsgxpress these sarmencepts no church can affordigmore

Love, Union, Integrity

Firstis thehealthy way stated by Erich Fromm, thas aocial creatureseetingour need to belongMan ki nd dAi s awar
aloneness and separateness, of his powerlessness and ignorance, of the accidentalness of his birth and of his ddath. He cou
not face this state of being for a secondifbeucl d not find new ties with his fello
satisfies manés need to unite himself with the woaddd and
this is love. Love is union with somebody, or sihing outside oneself under the condition of retaining the separateness and

integrity of oneds own self. I't is an experience @f sha
activity. €& Love i s idaritytwitheourdehop ereaiures;itisin tleferotic lova afrmansand wioman,
in the I ove of the mother for her child, and al son Inn the
the act of loving, | am one with All, andyealm mysel f, a unique, sepafate, |imited
Adopted Will:

Second, is thenhealthy way, as social creaturgef meeting our need to belonghea | t e r n aét ia whiclathissunidn

can be sought and achieved. Man can attempt to becomavith the world by submission to a person, to a group, to an
institution, to God. In this way he transcends the separateness of his individual existence by becoming part of somebody or
something bigger than himself and experiences his identity inection with the power to which he has submitted. Another
possibility of overcoming separateness lies in the opposite direction: man can try to unite himself with the world by having

powerover it, by making others a part of himself, and thus transceridings i ndi vi dual existence
persons involved have |l ost their integrity¥and freedom ¢
AWhat is restricted is the free, spont ahsouasnexeverstsiu alnl

will, their thirst for knowledge and truth, their wish for affection. The growing person is forced to give up most didris or
autonomous, genuine desires and interests, and his or her own will, and to adopt a wiliraschddseelings that are not
autonomous but superi mposed by t8hGCh usrocchi,ala npda tftaenmminlsy ofifh atsh
problem How to break a per son 0 ¥ethyh toinplieated processindottrinaionbrenvardsy a w a

15 Thomas RiskafDeconstructing Mormonisp011, Ixxixxii
16 Erich FrommOn Disobedience: and Other Essa$981, 2
171bid, 2

18 Erich Fromm To Have or To Be1976, 165,6
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Exit Statement

punishments, and fitting ideology, it solves this task by and large so well that most people believe they are followimg their
will and are unaware that thei¥® willdl itself is condition

Aébut, i socigdyatselfimcompased ofdendi vi duali zed persons & People go
in the sovereign remedy of mass action, without the least consciousness of the fact that the most powerful organibations can
maintained only bythgr eat est ruthl essness of their | eaders and the

éthe very Churches who &dvidoabsroeu li sé tthhee ys atlovoa tdioo m oatf atphpee ar
elementary axiom of mass psychologyattthe individual becomes morally and spiritually inferior in the mass, and for this
reason they do not burden themselves overmuch with their
clear that if the individual is not truly generated in spirit, society cannot be either, for society is the sum total of individuals

in need of redemption. | can therefore see it only as a delusion when the Churéhas tingy apparently doto rope the
individual into a social organizatiomd reduce him to a condition of diminished responsibility, instead of raising him out of

the torpid, mindless mass and making clear to him that he is the one important factor and that the salvation of theistorld con
in salvation of°® the individual soul .o

Escapdrom Freedon(Authoritarianism )

Eric Fromm explainshat many people are as eager to surrender their freedom as their fathers v/
fight for it. He presentsauthoritarianismas a significant mechanism for the escape from individ

freedom and responsibility. Authoritarianism, he says, is the tendergiye up the independence ¢ E Q I C‘ ..|

FREEDOM

onebs own individual self and t o -sidedaeselfinodler th sol
to acquire the strength which the individual self is lacking. FROMM

By becoming part of a bigger and more powerful whole Wincfelt as unshakably strong and etern.——

one participates in its strength and gIory:E~°>Ccf)’~PE
institution, or God, and renounces all stre ¥

an individual and surrenders freedom; but one gains a new security and a new pride in the parti
in the power in which one submerges. One gains also security against the torture of doubt.

One is saved from making decisions, saved from the fisplorsibility for the fate of his self, and saved from the doubt of

what the meaning of his life is or who he is. These questions are answered by the relationship to the power to which he has
attached himself. The meaning of his life and the identityioobélf are determined by the greater whole into which the self

has submerged.

This authoritarian character is defined by his conformity and by his suppression of spontaneous feelings. Yet, atrttee same t

he consciously conceives of himself as free ambject only to himself. However, he has consigned his freedom and his
individual power to the leadership in submission to them. This submission is revealed by the absence of respongitslity he fe
for the actions of his leaders. One example of thenMom aut hor i tarian characterdés esc
responsibility) is the total absence of financial accountability required by the contributing membership of their church
leadership.

Likewise, | believe the submission of devout Mormon8twor t hi ness interviewsd deprives
or ethical autonomy. I't puts entirely tooi mdichsegpsotvdd s i n
they are primarily responsible for their own moral bébigit encourages deceit and petty manipulation. No other church that

I know of exercises this kind of control over its members. No other church that | know of makes such wanton use airgisciplin

tools |like o6disfellowsRKoppingdé and O6excommunications. d

Faithful Mormon authoritarian characsssay that his (or her) individual freedom and autonomy are fundamental religious
precept®, yet aresilent about or supportive of the forceful repression of the freedom of public expression within the Mormon
faith community. Even among the Mormon Intelliger¥sia t
Because, to publicly qusn, or to publicly support the rights of others to public dissent and advocacy, is to refute his
overarching devotion to the authority that he wants to control the church and to dominate his life. By his silence$ie sustai
his escape from freedomthgplh devoti on to the authorities of the fionly
for all, and to whom he wants to reaffirm his symbiotic promisebafdience

191bid, 166

20 C.G. JungThe Undiscovered Seli957, 67,8,9

21 John D. Wrathall, Sexual Terrorisiase Reports of the Mormon Alliandéol3 1997, June 1998, 181

22 3. Fredric Voros Jr., Freedom of Speech in the House Household of$taitgtpneOct 1991, Volume 15:4, 1622
23 Orson Scott Card, Walking the TightrofBnstongApril 1989, Volume 13:2, 41
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However,my experience is thdty this loyalty to authority the developmentdifaracter is stunted. Normally, love is based
on freedom and an equality of power. But, in the authoritarian system, the meaning of Iesaf-lmve are confounded by
submission. An attitude of seffenial for the sake of communal unity, and theesumrd er of oneds own rig

perceived as examples of Agreat | ove, o0 duty, abedlendaevoti o
placed ahead of seffust. Because, love, sdtfive, and selinterest (rather tharef-denial) are the essential affirmations of
oneds own |ife, happiness, growth, freedom, and purpose.

Likewise, the teaching cfacrificeas an end in itself, is a perversion of true sacrifice if the individual self is in submission to
the higher powerfoan authoritarian system. Rather, sacrifice has moral authority only when individuals act freely in the sense
of spontaneity, acknowledging no higher authority or motive than from within thems&lves.

Indeed, one of the most obvious losses of individuall f wi t hin Mormonism is the submis
the church laws afbedienc® andsacrifice?.

Disobedience, Authenticity, and Courage:

According to Hebrew mytly an act of disobedience, Adam and Eve became free and indepdriklewise, every individual

must have the capacity to be disobediedisobedient to authorities who try to muzzle new thoughts and to the authority of
long-established opinions which declare change to be nondensed | do not me & 8 y tha
di sobedience is a virtue and all obedience € Ho
he is a slave; if he can only disobey and not obey, he is a rebel (not a revolutionary); he acts out ¢ FROMM
disapmintment, yet not in the name of a conviction or a principle.

However, in order to prevent a confusion of terms an important qualification must be made. Obe
to a person, institutionor power €é is submission; it ahdmhnal abdi
acceptance of a foreign will isxdgmentin place of my own. Obedience to my own reason or convict IS“H[“I[NBE

€ is not an act of submissi on b dudgmen itautbehticalyf AND OTHER b n . \Y
mine, are part of me. If | follow thenather than th@udgmento f ot her s, | &m be ESSAYS el f; ¢é

AWhy is man so prone to obey and why is it so difftecult
the Church, or public opinion, | feel safe and protectedfadt) it makes little difference what power it is that | am obedient

to. It is always an institution, or men, who use force in one form or another and who fraudulently claim omniscience and
omnipotence. My obedience makes me part of the power | worship, aod héel strong. | can make no error, since it
decides for me; | cannot be alone, because it watches over me; | cannot commit a sin, because it does not let me do so, ant
even if | do sin, the punishment is only the vediyeturningto the almighty power

In order to disobey, one must have the courage to be alone, to err and to sin. But courage is not enough. The capacity for

courage depends on a personé6és state of development. Oonl
only if he has emerged as a fully developed individual and thus has acquired the capacity to think and feel for himself, only
then can he have the courage to say 6nod to power, to di

A person can become free through acts of disobedience by learning no saypower. But not only is the capacity for
disobedi@ace the condition for freedonfreedom is also the condition for disobedience. If | am afraid of freedom, | cannot
dare to say O6nobd, I cannot have t hcapadtyofer disoliediente @re insepambles o b e

24 Erich Fromm Escape FronfFreedom 1941, 19,21,177,178,182, 266, 295

7. fiObedi enceod, F a Gospel PrintiptegPablisbed byrnTherChurchMef degua |
Christ of Latterday Saints, 1978, 213219
2. nAIl I That Thou Commandest Us WesondliStudy Guide 198081VGhdoselYouzTkisiDak Pr i e s

Published by The Church of Jesus Christ of Ladt®yr Saints, 1979, 1
3. "Obedience | s Th e Choose You This Bayi9708,f125H80a v e n 0,
4. AFi r st L a wlnhidFodtstems Tadayor,the Sunaly Schools of the Church of Jesus Christ of Lattgr Saints, 1969,
49, 156- 162
5. AWhat Does |t Mean to Sustain the Lordds Ser vani B?MA, A Pers
Royal PriesthoodPublished by The Church of Jetisrist of Latterday Saints, 1975, 3839
67 . fi S eGospe Principlesh978, 161 167
2. A Royal Priesthood1975, 77, 80
3. fThe Law of Sacrificeo, Me |l c hi z e 1Be0kHe FhatiRecsivieth llyoServaRte Resewveatha | Stu
Me, Published by The Church of Jesus Christ of Lati®y Saints, 1978, 8691
27 Fromm,Disobediencel7
28 |bid, 18, 19
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hence any social, political, and religious system which proclaims freedom, yet stamps out disobedience, cannot speak the
tr it ho

The fou (4) sections above explain hdvormon Authoritarianismharms the membeA young persomoesnot reasonably
suspect the source of temptation is coming from faithful Church activitgmple attendance. However, Church leatiare
succumbed to thAuthoritaian Temptation

Spiritual Abuse
Because of the authoritarian mindset,lieed instincto conform and the need for ordghelesseract ofobediencés elevated

to thelevel of high principle It begs the question of: Obediencetowh@ a chur c h o bwniself determinedr t o
conscienc@ By its ongoing claim that God will never permit the prophet to lead the church*&straythe constant teaching

to fAFol |l ow t hhe préibitoh gairestpublic crticisth oftits leadershithe church is teaching submission to

its power and authority above individual conscience.

Further buttressing the effort at control, church authorities clz
divine inspiration. All church members it is saidwbrthy, would
receive personal revelation confirming the actions and policies
church leadef8 By implication, a difference ofomscience in the
member is a measure of spiritual weakfesand public expression ©
of difference is grounds for expulsiéh.These claims and threats ar*
acts of spiritual abuge To the extent that | adopt the code of publ
silence, and to the extethat | sacrifice my moral agency to churc,
demands to AFoll ow the Brethr
and personhood devalued and t
That purpose is development of individual authenticity, strengthe
of the internal conscience, and expression of the power for good w,
each individual. Church influence, power, control, reputation,
programs, and image akesserpriorities. (Photo & Article, Salt Lake Tribune

ant i s
Ur pose

Further compounding the assault on individual character is the use of force, through the law of the church, to silence public
expressions of individual conscience. The ongoing excommunic¥tgamsl a chilling message demanding conformity to the
majority view. Perhaps, distracted by the particular issues, most church members are complicit in these acts by their public
silence, seeming not to see the threatening implications to higher prin&igtatom of choice and freedom of conscience.

Consistently, Mormonism seeks, both within and without, to eliminate public opposition through sanctions, excommunications,
worthiness interviews, force of law, and in the past, viol€nc&hus, in Americathe church works in contradiction to an
otherwise free society that tolerates pluralism and individual freedom insofar as the exercise of personal liberties does not
violate the freedom and rights of otchyedr,s .t h etsoewecvoenrs,t ivthuitli
trammeled by the early church Presidents, Joseph Smith and Brigham Young in the name of communal unity. Early church
members like John Correll, and others who sought to advance republican values of liberty #mritaréanism and who

publicly advocated those principles, were labeled as apostates, sometimes financially ruined or threatened with physical harm
and ostracized from the faith communifty

22 1bid, 21
30 prepared by the Church Educational SysfEeachings of the Living Prophets i St udent ManualChaRerB&4i on 333
Section 37, 15, Section4,21
31 George Q. Cannon, Published for the use of College Students in the Church EducationalL8gsteRrophets for a Living Church
81
32a.) Teachings of the Living Prophets i The Li vi ng rPea ®,p h@hd 2nedr Sdc,r i Ip7? u
b.)Nicolas Shumway, i Amb i g u iDialgguea A JburnallofeMormanTigougiigl.el6, dld.2 SAmnteh or i t y , ¢
1983, 55
33 Teachings of the Living ProphetSection 46, 21
34 1bid, 81
35 David Johnson & Jeff VanVondeare Chapter 5 Identifying the Abusive Systerithe Subtle Power of Spiritual AbysEd91, 63 71
36 Lavina Fielding Anderson and Janice Merrill AllreZiase Reports of the Mormon Alliandéolume 2, 1996, xiv, 118120
37a.) R.N. Baskin (Former Chief lice of the Supreme Court of UtalReminiscences of Early Utah914
b.)Harold SchindlerQrrin Porter Rockwell: Man of God Son of Thund&933
%Roger D. Launius and Linda Thatcher, 0l rDifferingdvisions: DiesentersMor moni s m
Mormon History1994, 9-10
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| believe the church mission experience is viewed as the lmehbpiototype for the faithful church member. | was by objective

measures a fAsuccessfuld missionary. We were warned in
experience. Itwas. The most common motivational technique withmifson was to present mission programs as divinely
inspired. I quietly dismissed many exaggerated cl ai ms t

di smi ssedd because the working miopenly challangeyor to sriticallyp examene,t i o n
authentically, any part of the missionary progr&ne pgs a price for silencd.havesince understoothissionarytraining

tends to set a |ifeds pattern that nhdowaginghhisthehavionisaHatteeesy hi g
act of silencaliminishes to some degree personal strength of character in the returned missionary.

My first visit to the templevas traumatiat Salt Lake Cityin [
missionary trainingn route tothe SoutherrCaliforniaMission | = Eioes Fg“'?c.'s' N—n Hs;;t::nso»a
. . . a ssion ome ress
nearly walked out at the beginningxcept | couldnot think of | IS & Tamale way 2631 Lakeview Biie
'lll_'ﬂig?thx 24, Raleigh, North Carolida
anyone whavould welcome me hom&heywarneduswe would California

be makingirreversiblepromises butvould not tell us whathe
promisesvere | was half out of my seaSecondlyonce inside 1
the ceremony was barbariwhere three (3) ways dfuffering : e e
oneds | i f dike slitting yoar thtoat)kvere simulated : ;
andstrange handshakésat seemed like something Boy Scou
would doat Orderof the Arrowinduction Laterl learnedmuch
of the Templeceremonyis copiedstraight out ofthe Masonic v
orderthat Joseph Smith joined Nauvoao | am toldmanyoffensive parts of th@empleceremonyare removedvhen changed
in 1990 andagainin 2018

| felt tremendous pressure to meet mission baptism goal of two people per week, and to achieve the
70-hour workweek standard. From my position as Assistant to the President in the mission
headquarters, the highest performing Southern Califorrgaiamiary | knew, baptized 167 persons
before promotion into the mission presidency. Obedience and personal worthiness were always
held forth as the deciding factor to achievi
practice of connecting woritless to achievement, destroyed the mental health of one missionary |
knew. As an adult, | better understand the danger of those suggestions to my children.

The strongest | esson from my mission experien
a form of force to which | am opposed in my adigtrituallife. Synonyms and mechanisms for
pressure are compulsion, force, fear, punishment, discipline, ostracism, domination, manipulation,
and control. All these forces tempt corruption of the mdidoveany actions. The source of these

forces should not be the church because if not successfully resisgetbéts méo be inauthentic, a phonyHowever, to my

profound dismay and anguish, | found the mission experience to be only a more concentoatection to the continued use

of these forces by the church in my adult life.

| admire the courage of those educators, historians, writers, intellectuals, and feminist whom the church seeks toggénce th
excommunication. | have been on the frindewuch discipline. | was released as Elders quorum teacher less than one hour
after, and for the reason that, | presented both viewpoints (neutrally) on the Equal Rights Amendment (ERA), rather than the
onesided antERA position of the church.

One shou not think | am so small this action hurt my feelings and therefore explains my exit., Ratheeewhat | already

knew instinctivelythat evenon an issue decidedt the civilian voting boothadult church membesitizens camot have
discussionseld at church when open to viewpoints different from those advanced by church leadédshgp.than seilf
censorship,tiis the closest event in my own church Bfeowingpublic debates silenced Those banishmentd othersthat |

watched from a distanceen a clear and personal threat to me confirming the authoritarian nature of the dhurejection

of its intent to enforce restrictions on my freedom of public expression firstheo f t wo t hi ngs t hat br
controlling grip and opened everything foregamination. This first part of ny decision to exit irom the lived experience

of what Iseethe Churchto be in my lifetime,its abuse of power
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The secondbreak fom its grip isChurchand parentai r ai ni ng on bein
the insided fiNelsonbehoneswithy o u r 4 lee&rmy, mbther aying If teachinghonesty
succeeds, it produces someone who deeply values the truth and who seellewdee
integrity. Religion therefore creates the basis for its own downfall when it comes up ¢

I suppose you
think that I did
this!

For example, one expects to learn of ¢ an B
Mor mono i n Su rsabaatherdhan alsehbre, abbuhe many tings whose

cumulative forceisis o seri ous a menace to Joseph | y of
or i &iThis.second pamf my decision to exit is baseaainon the lived experience ol '

what Isee the Churcto bg in my lifetime,dishonest

STUDIES OF THE The ChurchhidB . H. R8bedt sesfiof t he 10N 0

B O O K for 50 yeas untilafterModern Microfilmpublished a draftopythat
| readin thel 9 7 .@0lsafter ModerrMicrofilm 6 meproductiordid the ChurchieleaseB.H. Roberts

AdE work. Similarly, only aftertheir exposure by credible sources on the intedidtChurch leadersry
to repar their own tarnishedeputationby spinningfiGospel Topis Essays For
m l] H m [I ﬂ example Joseph SmitlyavemanyFirst Vision accourteachmore grandas time
passedOr Smi t hds met hods f or and kigdpolgandnogs ige gi
@ '''''' marriagesOr t hat Jdgemis | $Booktdfdlorindmeith his face = g s Stone

buried in a hatdoking d@ astone
H. H H u B E HTS Distrustof Church leaderis well earnedbecause thegonceatdimportantissues inChurchhistory
ronwons v e nnenn—— from mygenerationAny one wi t h a A T enk dishanesty is Okaydoevevendustt o t h
R will noteasily beregained andertainly notby their recentposting on the internet @ospel Topics
Essayswhosespinis againmisleading seeming to forgeagainthey represent church not a pblic relationscorporation

(Appendix B- Lamanite Genetic Genealogy

| have heardChurch leadersvrongly justify their maniplations of informationas preserving Testimonglearly to me it is
about preservingheir power Their unfitness to leat revealedagadn by new deceptionsfor examplewhatthey say about
devastatindBook of MormonDNA evidencethat in factthere are no Lamanites

Testimony
Testimony bearigistheact of fAbeing righto in which b dheladérguthdritir s an

Power is the issueThis happens becausetreveryonewvants b be free butwants to be ledOne surrenderto a leadera
Church,to Godor Jesusgainng a new security and a new pritlg participation in the power in which one submerges. One
gains security against the torture of doubt.

AThe first recorded testi mon yabilties accueredmurimydis 1826 examBationt h 6 s

as a O0glass |l ooker . o Josiah Stowell had heard of lostoung

Spani sh mine by peeping intedard adeerx amtimmmea iiom,a Shaotwel Atdd
things fifty feet below the surface of the earth,sticas pl a
then O6soberly | ooked at theéecweitsassd, amdDdeiacoa Sotbemh) L ddg
before God, under solemn oath you have taken, that you believe that the prisoner can see by the aid of the storeddifty feet b

the surface of the earth, as plainly as you can see whatis bnanty | e ? 6 6Do | believe it?6 sa
it 2 No, it is not a matter ®of belief. I positively kno
Mor mon O6testi moniesd ar e exknenbteeydo ntdo ac csrhtaadionw e fs iamidloaurb tp
the current president atme thrBePof theperekedrlys Proptets likoathe sividkaly, Bensoy, | i f e
Hunter) The essence of honesty is that you do not pretend to know something that you do nBtFaitiwimplies doubt.

Rat her than a statement of faith, the Mormon O6testi mony.

suppr ess hought @nd to subnmt totchurch authority. One is admonished to avoid readiagbooks or internet
contentout of fear it will deconstructMormon truth claims.Latterday Saints accept thigrohibition with surprising
acquiescence

39 B.H. RobertsStudies of the Book of MormoiPg 240

““Robert B. Anderson, @ARhei DiDRlbgusealaumnél of Mbrreon Vhoughotume 30 No 4, Winter
1997, 79

41 Alan W. Watts The Wisdom of Insecurity1l951, 18
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Exit Statement

At monthly testinbony meetingstiis embarrassing to see Mormon parents shuttling their
children up to the pulpit to repeat these oaths of allegiance when the child hardly knows the
meaning of the words. Then, under enormous social pressure, to watch the internal struggle
with personal integrity, as the adolescent or young adult is expected by family and congregation
to eventually pronoknowe t hTahtath eh eosri tsatte omo wa
sincerely doubt the validity of their giving such a testimony, undeditg they cannot just

choose to know the unknowable with@etf-deception

| saw in missionary trainindhe young missionarywith the courage and honestly to saydoesnor eal | 'y Aknowo i ¢
to bear testi mony t hatheisassured thevistse indthe achof testingony beating wilt produee the
fiknowi ng 0 |knew thisadeide svas intellectually dishonest aself-deceiving. @ ce t he posture of
adopted as oneds own, t he ydepeadspaely updnithp successiul defensd dd that gositiono mmu

Yet, from beginning to end, the oath of #Aknowingoiohacks
for a person to say they f keaoeastof personatfaitmand ¢heice.r Secondnthetolbvieus mo <
conditioning of children, missionaries, and members to adopt an external conscience as their own is manipulative and akin to
brainwashing. Thirdgchurch members are activadjscouragd from exanining counter evidence. riployeesof the Church
Educational Systemanbe fired,disfellowshippegdor excommunicatefbr telling about it e.g. Grant H. Palm& In the name

of this so called fAknowing, o6 truth and scholarship are s

In my teens | wondered in Testimony meetings, why the Church was not more wi
accepted in the face of thevidencepresented However, in adulthood the monthly
Testimony meetings became a torturous affront to my intellectual honesty. | do not de
exigence of transcendent experiences. | believe these are common human expe
shared by believers in all religions.
sure the universal tendency is to use the religious belief system in whichimneeissed to
add meaning and interpret at iTaenMotmon Way @&
Knowingd®. A belief in Testimony (belief in believing) encourages this practice. The |
outrag@us rationalizations and interpreta
sustain belief, while honest contrary interpretations or counter evidence are rejec
heresies or doubts that could undermine Testimony.

Mor mon @ATest i nbandgnevemtheeptetensaaf objectivity. Its purpose i
arrive at a foregone conclusi on. The
calendar serves the control needs of church leaders. As Judy Johnson explains in hq
What 6 s Swith BE¥in@Absplutely Right fié t he c¢cl osed or
dogmatism damages e 0 pdareedsserodes their friendships, and limits their potential
inti macy. 0 Much mor e c o effeaiof theequest i Mormar—o—— r vt UCt iV
Testimonyon families when personal needs for certainty and standards of intellectual honesty dlffer Johnson goes on saying,
Aféquestioning their established beliefs threatens wsheir
are dogmat followers. Adrift in a sea of ideological dependency and oblivious to the motives of dogmatic leaders who
colonized their minds, dogmatic followers naively support authoritarian leaders who rule the marketplace of ideas and deny
free <peech. o

NnTest

tdness

Testmtbony i s the certainty of knowing, of Abeing righto, th
fits in with his preconceived beliefs and wishes. Faith, on the other hand, is an unreserved opening of the mindhto the trut
whatever it may turn out to be. Faith has no preconceptions: it is a plunge into the urfRnibvathe opposite of Testimony

in that uncertainty is the virtue.

Church members are told a weak Testimony is the reason prayers are not anslwesedGodis not so vain as to care about
belief in him, or so unknowing he needs prayers to tell
for him to do good. Instead, control is the ulterior motive of church leaders who promise a @dtesiifel or magical healings

in exchange for the critical psychological acaateptingchurch truth claims.

42 Grant PalmerAn Insiders Viewof Mormon Origins

43 Brent N. Hendersomttp://www.fnhenderson.us/WayofKnowing8.pdf

44 Judy J. JohnsoWh at 6s So Wrong with Being Absolutel y?2miiht: The Dangerous Nat
45 Alan W. Watts The Wisdom of Insecurityl951, 245
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Exit Statement

Making Testimonyall importantis misguided The Churctsacrificestruth, understanding, honesty, and its moral force in order
to emphaize Tesimony. Monthly Testimony meetings should Iséopped andattemptedmagicalfaith healingscould be
abandoneéxcept facebossuch as thisre surprisingly effectivalVere there the slightest evidence in the dataghesthood
healing magic worked, insurance companies could offer discounts.

Telling Church History

Religionabuses p e r s o n &t s ownmperike dikewise, dishonesty is a perilous temptation Maleaders faceeeking

to maintain Churclruth claims andmageJ oseph Smit hés fantastical c¢claims about
arenow verifiable. Truth is simple and coherewhile complexity and rationalization atiee immediate resulvhenseeking

to reconcileMormonclaims withevidencdound in the archeological and genetic recoftiere are many types dishonesty

including factualintellectual omission misinterpretationmisleadingmarketing or publicelations Self-deceptioris the most

insidious.

In my day,Apostle Boyd K. Packer demands that Mormon historie
demonstrate and affirm that nt
hour and every moment of the
This demand ishot objective. Itis an unrepudiated command fror
Church leadership instructirigose who know Mormon histoty tell it
dishonestly Li kewi se, AEzra Taft
irritation the fact that LDS Seminary and Institute teachers ask
O6When and where can reabs thoeagd Ehdert
Benson observes, 6l nferred in
Church has not b%dhetelhingyt
leaders, teachers, and writers have nottolde t r ut h t h
have offered to the Saints instead a mixture of platitudes;truaitfs,

[ has
ning

obvi

accu

omi ssions, and®plausi bl e deni a BoydK. Packer Presidentof the Quorum ...

| believe that people and institutions ought to tell the triitaceit for whatever justification, whether to enhaabedience to
their | eadership, or to produce one kind of testinmony, o
baptisms and tithing, ultimately and unavoidably produces a loss of trust. It reveals a clear intent to en#mépfaligh of the
member ship rather than to fully trust the individual és r

For me, discovering the dishonesty was not only a deep insult, but it was liberating béwaifett 5o compelled by Church
truth claims. Seeing thewillful deception was the secorad two things thabroket h e  C hcantradlihg@ri and opened
everything for reexamination, especially the fanatic@portanceputon having aTestimony.

Legacy of Unconscious Shame

AApart f r omisreprasentatios,ehere is also firactice, both past and in my dafysuppressing historical materials

or , if not suppressing them, of discouraging their disco
yet official Churchret ence when it comes to using certain records, ¢
in the First PresidencyoS possession relating to polygam

AiThis O6reticenced has manifested it seltihlanuary 1998mlabtvpeac | y i r
curriculum drawn from Brigham Youngds writings wused joir
Brigham Youngdés first two (and therefore mon odgUanndoeur ss)t anmadri |
t he New and Everlasting Covenant of Marriaged nowhere mei
b ] 0

een edited to o[ wife And thi s, I am s®@ying, is a ki

%Boyd K. Packer, fiThe Mantle is Far, Far Greater ThabBrighanrhe | nte
Young University religion instructors, and publishiedBrigham Young University Studieg1

47 Ezra Taft Benson, The Gospel Teacher and His Message (Salt Lake City: The Church Educational System;12976), 11

48D, Mi chael Quinn, AOn Being a Mormon Historiano, 1982

“B. Carmon Hardy, A T rount hH i asdase Ripiodts bfithe Mdrmon Alliarddolurme 3 1997, 279

50 |bid, 279- 80
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Exit Statement

fi F a Brodie asked the pointed question, How was it t , ; T _
the 6éoverwhel ming majori : e A S -~ @oon
forget the savage persecution of their fathers :
grandfathersé and 6éignor
was so long a fundamental tenant of theérthl o gy é
answers her own question by attributing the curre
Mor mon position to Oa | &&
Mor mons, mor eoV e rclass Amekicans =

é l onged for respectabijE
6 Mor mon hi st or lyamxisus ta forget theg
past, but actively suppress the activities of wengd
researchers in Mormon archives. Thus, the magnific
immoderation with which Joseph Smith embrac
polygamy has been forgot
gualitiesema@i n®Whias$ a Josej
of dei t Yy, %A hol y fi gur e. Polygamist Prisoners Utah - Cannon Seated Center

human

Pl ur al marriage did not stop easily after more thoan 45
With areward for his capture, polygamous church prasidJohn Taylor, died in hiding on the Mormon underground. Under
federal pressure the 6manifestobd of 1890 was i ssuech. Ho\
Presidert?, the highest church leaders continued to autedrimdreds of post manifesto polygamous marriages for another 14
years?® Apostle John W. Taylor, Apostle Brigham Young, Jr, Apostle Marriner W. Merrill, Apostle Abraham Owen Woodruff,
Apostle Matthias F. Cowley, and others took plural wives after théfesém Yet, Brigham Young, Jr. wroteliarpersfi t h a t

the Woodruff Manifesto was binding on members of the church everywhere in the world, that the promises associated with it
had been éscr @pulously kept, ¢éo

StartingPlural Marriage

| was taughtvrongly in Aaronic Priesthood by an educated man from North Carolina State College that Joseph Smith did not
Apracticed polygamy because of hthree weliddcueménsed wikes of JosephdSmith il
which some mayregardasarnver |l y conservative numbering é Historians F

Smith list forty-eight, fortysix, and fortyt hr e e , respectivel y. éAssistant Chur cl
twenty-seven wives based on interviews aridfai d a v i Eowa&érdds t he end of Smithoés |
marriages began to | eak out. William Law, Smithés secon:

foe, filed suit agai nsatn tolpe nc tsurad e lod-aldibnalliveance.ldin asipeech A i9n
a month before his death, Smith responded by flatly deny
is for a man to be accused of committing adultery, andmag seven wives, when? can only

Smiths secrecy was also a deceit of his wife, Emma Hal e Sm
deter mi ned oppon e n textramondgamoustionss dnd sheluddhle RelefcSoceetly to squelch rumors of
polygamy. Evidently,she had heard a report that Agnes [Coolbrith] had married Jisepdidf, so é she announ

Clarissa Marvel o6éwas accused of [tellosgphsEmndlal éuSofaar
second counselor to Emma, moved that Eli zabeth Durfee ani

since both Cleveland and Durfee %Were probably already pl

5! Newell G. Bringhurst, contributoBiffering Visions,1994, 290

52 \Wilford Woodruff, Doctrine and Covenant$959 Edition, 2567

53 B. Carmon HardySolemn Covenart992 Appendix I

54 Hardy, Solemn Covenan208

55 Todd Compton|n Sacred Loneliness: The Plural Wives of Joseph Sh@@7, 1

%Vvern Anderson, iSalt Lake -7 ConptonSacted Lofikbnesd763, 1997, Rel i gion C
57 Compton Sacred Lonelines455
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Exit Statement

Typi cal Ispropos8srto womén would say that the Lord had commanded him to marry

\ % them, that the Lord had already given them to him, it was sacrilegious to doubt, and that his
8> @\ proposal must be kept completely secr that. It
N "~ she was already®UDosehphbosxampglsessi oBmisevgn, Par tr
N \v married this frightened, fatherless ninetgearold, whom he had not allowed to consult even

v
~ 7
T

her mot her or her ol der PRartrislgelewas marriedl toRJaseph. d ay
éneither Emily or Eliza knew that the other
h u s b & fiwb months later Joseph convinced Emma to allow him to take other wives, but she
agreed only on condition that sheutd select them. He consented and to his surprise she picked
Emily and Eliza. Accordingly, on May 11, 1943 the Partridge sisters were married to Joseph a
second time, this time with Emmadés knowl edge

V'

Sa o r o

N
N
3
N
X
N
.
S

S Joseph Smitlvasundoubtablysexually attractive to womerde washandsomephysically fit,
In Sacred Loneliness: charismatic,supremely seftonfident a high-ranking male. Smith used religion, his ranks

The Plural Wives of Jaseph Smithl - Church president toriminally seduce women by placing himself between tlaemh their God.

According to accounts of his methodwthreatenedvith eternal damnationnderageyirls, married womenyunmarriedfemale

orphans entrusted to his cahner total obedience to him becomes her only hope of true salvation, which consist of her becoming

a priestesand a queen to him, her Gakhis female to mal@ower arrangementfirst used by Smithsurvivedin the Mormon
temple ceremonyp toyear 2A.8 when nen are no longer intermediaries between women and God

The first persoriooledby acon artist is himselfAs S mi tsicéesses mountéainear 4Gconquesthe share with close male
confidantsin church leadershipow eag sexualpredatoncanber e def i ned as bypupingreligibus belieffowi f er y
work onbelieving,trusting compliantwomen.

Surrounding the beginning and ending of polygamy wigkespreadlishonesty by church leaders and members alike that set

a tradition of Alying for Gododo that | believe enduthes to
is placed, it becomes an exampne efthe saddertadpects sf Mormon prevaretationg vy
during the period of the anpiolygamy crusade and after was that children were told to lie to protect the Church and their
parents. This pattern so alarmed Charles W. Penrose, a future counselor isttAesBidency, that in 1887 he told President
John Taylor that he feared for Mormonismbés future. 6The
i mpose, 6 he said, 6t hreaten to ma¥ €ese ohildrem aresdumMprmgnegreatr at i
grandparents. Present practice of placing the image of the church ahead of honesty seems to confirm the biblicaltproverb tha
the sins of the parents are visited upon the heads of the children for seven generations.

Mountain Meadows&esson

Outside of the Oklahoma City bombing, the greatest terrorist act of American against American was planned and directed by

the highest Mormon Church officers of Southern Utah in 1857 in whichffifeyloyal Mormons, and Indians orgaed by

them, slaughtered 120 men, women, and children, the onl\
could only be understood by realizing that it was the culmination of an attitude that had sponsored many lessor events of

violencee.The horror of the massacre effectiviely stopped furth

While they admit his part in the affair, family members of John D. Lee resent that he bore QN
the shame that should tehared by others, and that Mormon history named him as the on|ygesss
responsible.The Stake Presidency and High Council at Cedar City were not proseinited [
D. Lee was executed at the tragic sitef
exewti on of Lee é Charles W. Penrose wr ot
of the church, his whole purpose being to clear the name of Brigham Young fron}
i mpl i cat i &heveverfBriggamiYbuhg add [Apostle] GeaegA. Smith werethe
church authorities chiefly responsibler preacling the sermons and sitg up the social
conditions which made it possibléis unknown whether Brigham Young ordetbé massacr
given the extent of Mormon prevaricatiodohn D Lee thought Young th@rdered it when he “

) Brigham Young
58 Compton Sacred Lonelines407

59 Compton Sacred Lonelines#408,9

OHar dy, iTrutho, 280

61 Samuel W. TaylorRocky Mountéin Empirg 1978, 27

62 Juanita BrooksThe Mountain Meadows Massaghew Edition 1962, Norman, University of Oklahoma Press, ISB80&1-05496,
216-7
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Exit Statement

acted. Hwever it is well knownBrigham Young was accessory after the fact, in that he kneat ndd happened, and how

it happened.fEvi dence of this is abundant and unmistakablhe, an
leaders decided to sacrifice Lee only when they could see that it would be impossible to acquit him without assuming part of
the responsi i lity themselves. 0

ASince that time a number of
have begun research on the subjecty tmbe turned away

from it é Two of these me n
di scontinued because they we
vigor to leave it alone that they felt sure that to continue

would cost them not only their positions in church schools,

but their membwship in the church itself. As late as 1929

€ another Ut ah writer introd
massacre by paraphrasing the comment of B. H. Roberts
that members of the church 6h:
facts of the case and unwilling to fix thesp@nsibility for

the crime upon those individuals of their own faith who

PRk £ D

shared in the parti%ipation o
The story that I was taught in the 195006s and
presented iEssentials in Church Historp,y Joseph Fi el ding Smith. filn

one chapter to the massacre, in which, without mentioning names, he can hardly find language strong
enough or words vigorous e nibwagthe ctine of@roimdididual,rthet h e
crime of a fanatic of the worst stamp. -ddyet ion
Saints church, records of which he is the custodian, there is ample evidence that this was definitely

the crime of a single individual, nor the responsibility of only one man. Even the most superficial
research would show the utt®r ridiculousness of

Joseph Fielding Smith

The Encyclopedia of Mormonish,9 9 2 , continues the decempnatioon by
that could be embarrassing to the church is carefully omitted , for instance, € |l ocal Soutt
in planning the Mount®ain Meadows Massacre, ¢é&bo

The deceit continued in ceremonies at Mountain Meadows on Sept 11att®&8@ed by descendant
both of the slain emigrants and of local Mormons who did the killings. Church President Hin

specified fiNo one can explain what happen b e mea
have done here [dedicatingthereboilb nu ment ] must never be con an a
of any complicity in the occurrences of that fateful and tragicay. Whom shoul hol d
responsi bl e? A Wel | I would place bl ame an | peoj

to the Salt Lake Tribune, Feb 23.

In his speech the church leader did not explain the power of promised celestial rewards for obeuic {2go" 8- Hincklev

to the covenants and oaths of the temple, particularly, the Law of Obedience and at that time, the cawarayehe blood

of the prophet¢ Joseph Smithoés) . Given that the covenant of ven
temple ceremony, the president need no longer honor its accompanying oath of secrecy, thereby, removing his embarrassing
necessity to feign prophetic ignorance about the power temple covenants give church leaders.

At issue is to understand the religious forces church leaders create that enable them to lead church members into committing
such a murderous act, unchecked. Hinegky 6s si |l ence put responsibility on chu
Church leadership accepting responsibility for its teachings, for the authoritarian rule of Brigham Youngnfodthgmbing

emphasis on obedience. | think PresidentKigy is loathe to search for explanation because that search inevitably leads to a
revolutionary criticism of Mormon authoritarian power, to whick predecessors, church educational system emplayees

BYU, and the Quorurof Twelveadvising his presidency areromitted to preserving.

63 Brooks,Mountain 216, 19
64 Brooks,Mountain 216
65 Brooks,Mountain 217
6Sterl ing M.owacrMu rirnitne | |fBlaldgue:AlJouma af Marrhon Thoughtol. 26 No 2, Summer 1993, 2690
John L. Hart, fAdLet t hChurcBNewkl8 Sept. 199,88 Past Be Cl osed, 0
as Quoted in ABy Common Consent o, News Letter of the Mormon Al
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Exit Statement

Church historians know that bet ween John L
CONFESSIONS defense attorney, W.W. Bishop, persuaded Lee to give an account in his own words. Mr.
Bishop took the confession out of Utah to be publishecbimao k and AENnt er ed
act of Congress, in the year 1877, by Bryan, Brand & Co., in the office of the Librarian of
Congress, af® LWeesbhsi nggd mfne sdsi on revealed tha
direction of the Stake President and High ColuatiCedar City, Utah, near Mountain
Meadows. Lee believed the Stake President and High Council acted at the direction of
Brigham Young. No one above Lee was prosecuted. On tieabBiversary Sept 11, 2007
at the Mountain Meadows site, Church Apostlenry Eyring acknowledged for the first
time that local Church of Jesus Christ of teatlay Saintdeadersdirected the Massacre.
He apologized to the Paiute Indian people whom the church has always blamed.

Most relevant today is to note that of fiftive Mormons at the scene of the Massacre, only
one reportedly had the strengthobfaracteto leave before the killing beg®n To me, John

D. Leebs autobiographical account expresse
preparations for the Kihg were dishonorable and wroid.Yet, Lee could not act on that
conscience. Like in todayds church, the excesses of Bri

be publicly questioned or challenged as a matter of conscietiveuvthreat of excommunication (or worse in those tays
Only obedience is tolerated.

Church Temple Presidents and their superiors do not discuss publicly the former temple covevemidhe blood of the

prophets that existed at the time of thesszre. Neither do they discuss publicly the church Law of Obedience, both of which

| think help to explain how the local Stake President, High Council, and Bishop (some holding concurrent militia and church
offices) could organize fifgfive otherwise lav abiding church members to go against the Francher wagon train. Even the
church history taught to me a hundred years afterward still reported the rumor of Missourians, murders, persecutors of the
churci2as among the emigrants. However, the #Acrime of Obed
extreme, the moral emptiness inherent in the church Law of Obedience that is still promised in the temple by devout Mormons.

Slaves obey. It wasobedient church membemghose lives were conditiondxy churchteachingto follow their leaderghat

disciplined fifty-f i ve Mor mon men to carry out the murder of me n , W
protection of members lies itheir own sense of empowerment, in an individual sense of duty dor&ber than to the
institution, and in the pri mac¥ Howevern to the presehtueeclesiasticahestablisenment,ethe @bove
spiritual truth is a threatening transfefr power downward from church leadership to the membership. Instead, the Church
continues to pour energy into the current and quite successful efforts of indoctrinating the young with threateningtmessages
AiFoll ow the Brethreadandhebai maltbatofiGbeddwiehk nev®&r per
are similar to those in Brigham Youngbs ti me. Mohaodt ai n
leaders. | believe instead thaspect and defereado the individual consciencdy@/e obedience to church authoritiessthe

lesson still omitted from the official church history of Mountain Meadows.

The Book of Abraham

I met a50-yearold High Priest and Attorney on the tennis court who, after a discussion about Religion, said he wanted to
become my Home Teacher. He did not even know the origina
One can only askow it is hedid notknow? Ifas an active member such important informatiamotseven broughinto his
awarenesstachurch, is it any wondefi f ai t h fou | a dhvi dsat mofreys wa n 't members exploring
internet?

68 Mormonism Unveiled: Or the Life and Confessions of the Late MorBishop, John D. LeéSt. Louis: Bryan, Brand & Company.
New York: W. H. Stelle & Co., 1877

69 Brooks,Mountain 90

70 John D. LeeMormonism Unveiled; or the Life and Confessions of the Late Mormon Bishop John D18&&, 2289, 2335
JH.BeadleBrighamés Destroying Angel : Life, Confession, and startlin
Utah, 1904

72 Joseph Fielding Smith, Essentials in Church History, Deseret Book Co for The Church of Jesus Christ of Latter Dag"Szditten,
1964, 513

BLavina Fielding Ande Rdigiom, FenminiErh, and SregoddmeohCorescierdd®®, 8 o ,

“Harold B. Lee, fAThe pl ackivngmdphets forea living @hurgheublisheddfqr theeuse, obcollBgridebts in
the church educational system, P 33
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Exit Statement

Joseph Smith says of the BookAdb r a h &aHE,BO@GK OF ABRAHAM TRANSLATED
e e FROM THE PAPYRUS, BY JOSEPH SMITH. A translation of some ancient Records, that
3 i have fallen into our hands from the catacombs of Egyftie writings of Abraham while he
A .oy his was in Egypt, called the Book of Abrahamjwr t en by his owrd® hand, up

upon Remar kabl vy, Joseph Smithdés Papyrus were pr

pPApyrus Museum of Art, New York City, New Yor k, and

announcement ment i on e dsaleésigmed by ESrhabSmitheBidamor, i ¢ a t
ey Joseph Smi’t Miespapyvs cae warefully studied and translated. There is no

L smss. argument that the papyrus does not contain

used the Book of Breathings and considetdtié writings of Abraham. The fact is that the

papyrus which he used as the source of the Book of Abraham manuscript characters has nothing

= to do with Abraham. It is an Egyptian record which gives directions for wrapping up the Book

o e of Breathings withfte mummy.  The papyrus roll that Joseph Smith used for his Book of

; Abraham was written for a man named Hor, a priest of AiRanwho died about A.D. 60 far

from the tiMfle of Abraham. o

Recovery of the papyrus sparked new studies o&ifmide No 1, No 2and No 3 from the Book of Abraham. However, all
the new activity over the fasimile was old news. The faimile cuts froniThePearl of Great Pricavere presented to scholars
in 1912 who wrote the same conclusion 60 years earlier:

ATo sum up, th-enmi theseot hEggptfiaan documents in the
common objects in the mortuary religion of Egypt. JosaphS hés i nterpretation of then
through Abraham, therefore, very clearly demonstrates that he was totally unacquainted with the significance of these
documents and absolutely ignorant of the simplest facts of Egyptian writihgj\alization. Not to repeat it too often,
the point | wish to make is that Joseph Smith represents as portions of a unique revelation through Abraham things
which were commonplaces and to be found by many thousands in thedaydife of the Egyptias. We orientalists
could publish -sicmirleess offr dmetstee baack of Abrahamé taken

AiFor exampl e, any visitor in a modern museum with an
of the four jars with animaiead$ the jars depicted under the couch in-&awile number one. It should be noted
further that the hieroglyphics inthetwofaci mi | es from the &éBook of Abr ahamb
to a very degenerate and debased age in Egyptidizaiidn, and have been much corrupted in copying, contain the
usual explanatory inscriptions ®%egularly found in suc

JAMES H. BREASTED, Ph. D.,
Haskell Oriental Museum, University of Chicago

A return her ewdVveér,, uthideré Repralr adfe Great Price. 6 The
say, is a pure fabrication. Cuts 1 and 3 are inaccurate copies of well known scenes on funeral papyri, and cut 2 is a
copy of one of the magical discs which in the Btgyptian period were placed under the heads of mummies. There

were about forty of these | atter known in museums a
interpretation of these cuts is a farrago of nonsense from beginning to end.iaEgyyaracters can now be read

al most as easily as Greek, and five minutesd study in
any educated man of th& clumsiness of the i mposture.

Dr Arthur C. Mace
Assistant Curator, MetropoltaMuseum of Art, New York
Department of Egyptian Art.

“AThe Book orhePAa of&ieat Bric&he Church of Jesus Christ of Latttay Saints, Salt Lake City, 1959 Edition, 29
76 Stan LarsonQuest for the Gold Plate$996, ISBN 096347321-2, 856,

TH. Mi chael Mar quardt, fAThe Book of Abraham Papyrus Foundo, 19
78Rt. Rev. F.S. Spalding, DDpseph Smith Jr., As a Translatb®12, 267
71bid, 27
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Exit Statement

The recovery of the Joseph Smith papyrus is more momentous than may appear on the surface because for the first time there
is a tangible link to the source documents of Mormon scriptire.i dence of Smithdéds incompete
same implicationthatheisaconartisyh et her he c¢cl aims to be Atranslatingo Abr

The Book of Mormon

Even though no golden plates are available for analydiseoBook of Mormonas with the Book of Abraham papyrus
tremendous archeological record is present. Contrary to what | was led to believe, the archeological record does not support
the Book of Mormon account:

No. 17 The PlaniLife Test of the Boolof Mormon. Wheat barley, figs, and grapes are all mentioned in the Book of Mormon,
but no evidence supports the existence of t-lifectestshopld dtnt s i
be treated too lightly. An abundance ofdance supporting the existence of these plants has been found in other parts of the
world of®antiquity.o _od

No. 21 The AnimalLife Test of the Book of Mormon. The Book of Mormon mentiot
the ass, bull, calf, cattle, cow, goat, horse, ox, sheep, sow Jsvainé elephant.
AEvi dence of t he foregoing a nd aeranics
representations, bones or skeletal remains, mural art, sculptured art, or any othe
€ The zero score presents a probt.em
That evidence of the ancient existence of these animals is not elusive is found
fact that proof of their existence inthe ancienteld r | d i s abunda

No.3T The Metallurgy Test of the Book of
brass, breastpl at es, chains, copper, engravings, arel d, h
is zero [within Book of Mormon times]. In view of the magnitude of metallurgical skills anceurafe Book of Mormon,
¢ plenty of evidence sh®uld have turned up by now éo

No.4i The Script Test of the Book of Mor mon. AThis is a ¢
civilization. € New Wound it cuneifesne (forii the tldredites and iHepprbvt and Egyptiae (forf thee
Nephites). € Scholars today see no linguistic relations

Egyptian, Sumerian/Akkadian, or Hebrew languages or writing syét@ns

The moral authority of the Book of Mormon can be examined to see if it is profound. Also, the book can be examined to see
that errant beliefs from early American Christianity are not justified as virtues within it. The following three mistakes fr
early American Christian fundamentalism are perpetuated in the Book of Mormon.

First attributing to God, behavior that makes Him vengef ul
Lord hath delivered him into thy hands; BeholdthLor d sl ayet h t he wicked tTherdfarei ng f ¢
| did obey the voice of the Spirit, and took Laban by the hair of the head, and | smote off his head with his own sephd. (1 N
4:11-18) 0

Seconddefining people as inherenttyv i | and unworthy. AiFor they are carnal
yea, even that old serpent that did beguile our first parents, which was the cause of their fall; which was the caasdiofiall
becoming carnal, sensual, devilis ¢é ( Mosi ah 16:3) .20

Third, enthroning tribal intolerance while justifying racism. The ancestors of native Americans are described in the Book of

Mor mon as #dAwhite, and exceedingly fair and del ethehlbrd o me 0
God did cause a skin of blackness to come upon themodo so
shall be the seed of him that mixeth with their s2¥d; fo
Al l of the above conf ithanBook of Mormon erigins age dronotheflBentieyu $ytheoriore,n

AUnl ess an individual has experienced an unusual and an
relationship of the American Indian to a Hebraic origin is a most time worn thesis which must have sprung from the
i maginations of some of the % heologically inclined soon

80 | arson,Gold Plates179

81 1bid,182

82 |bid, 195

83 bid, 204, 210

8Mervin B. Hogan, AA Parallel: A Matter of ChanceViewefthe us Coi nc

Hebrews 1825 Edition, Utah Lighthouse Ministry, Salt Lake City, 17
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Exit Statement

Not only is this explanation of th~o Amariecan 1 ndian Jgse
Book of Mor mon, but also Pastor E is (n
publishedView of the HebrewBur years before start of the Book of Morma

fit r ans | a t3iindoultney, Vermortt &pining county (on the West) VIEW

Windsor county where the Smith family liv&d.LDS General Authority, B. H.

Roberts writes, ¥WiévofithedHebEetviiraigh stBaturak OF THE

materi al for Joseph thasibéeh gomtedB®ot nkhes

pages that there are many things in the former book that might well | HEBREWS'

suggested many major things in the other. Not a few things merely, one ot
or a half dozen, but many; and it is this fact of many things of gityiland the = y

. TRIBES OF ISRAEL IN AMERICA
cumul ative force of them that mak:¢ a mer
story of the Boo¥ of Mormonés ori

OR THE

For example, fromView of the Hebrew¢p.150), is a description of Indiar
ponti fical dr es s, Urinland Thummig thé Angericane
Archimagus wears hreast platemade of a white conebhell, with two holes
bored in the middle of it... in imitation of the precious stones of the im é

ifiCan there be any doubt, but tohtha _ n Eth
matter of the O6Urim and Thummi m, ¢ » » and
attachments o b r e aisatl puplithadtfrens éght to five years before th = % E“ =
Book of Mormon was, are sufficient to suggest the Urim and Thummirr -
described by Joseph &hf®% [ See History of the I
Interestingly, Scott C. Dunn draws a parallel between the use of the Urimr Photoracharios! Reprint of e 1428 Ediion
Thummin stones above, and fAaut oma he ve
which Joseph Smith producedi gtnhief i i é
o O statements by Martin Harris, David Whitmer,
Emma Smith, Joseph Knight, Sr., Eli zabeth A

report that Joseph dictated the Book of Mormon with his face buried in a hat looking at a seer
stone or, possiglthespectackk i ke pair of transparent st one
Urim and Thummim. Emma Smith and Elizabeth Whitmer Cowdery report that the Prophet
would perform this operation for hours on end. Most of these accounts, some of them by
eyewtnesses, indicate that Joseph was reading vasrsisntences which he saw in the sacred
instruments. This certainly implies a relatively effortless or automatic prétddsreover,
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¥Scott Dunn says, fi | transkatobrdprroteisspam automatic Wriing inddel of theyBoak lnféMormon helps
illuminate certain aspects of this volume which have never adequately been explained. Such, for example, is the ease with th
extensive use of the Bible in the Book of Mormon.atidition to the lengthy passages from Isaiah, the Book of Mormon is
replete with allusions, expressions, and quotations from the King James translation of the Old and New Testaments. Since
many of these quotations occur in settings hundreds of yean libéobiblical manuscripts were composed, it seems highly
unli kely that these verbatim extractions were engraved o
a very simple explanation of these circumstances. Just as individidaishypnosis have been able to quote lengthy passages

in foreign languages which they heard at the age of three, so have automatic writers produced detailed information from books
which they have read but, in some cases, cannot remember reading. Thassie ph Smi t hés scriptur a
material from the Bible he was known to study, this is certainly consistent with other cases of automatic writing. This
phenomenon of memory, known as cryptomnesia, may also explain the presence of whitingretyliterary patterns which

are found both in the Book of Mormon and the Bible.

Because such feats of recall often occur in automatic writing, this phenomenon also helps us understand the inclusion in the
Book of Mormon of so many concepts which seenbélong to nineteentbentury New England. A number of Mormon

writers, for example, have pointed out that the Book of Mormon incorporates theological concepts and addresses religious
debates common in Joseph Smit hpitdizesandekpamisiomtheoties of thd oniginaofdhdi t i
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Exit Statement

this use of a crystal or stone to dictate information is akvelivnmet hod of produci ny aut omatic

LDS Gener al Aut hority, B. H. Robert s, poses similar ques
creative imagination as to produce such a work as the Book of Mormon from such common geoagedas in the
communities where he lived in his boyhood and young manhood; from the Bible, and more especially ¥@aw thiethe

Hebrews by Ethan Smith? That such power of imagination would have to be of a high order is conceded; that Joseph Smith
possessed such a gift of mind there can be no question.

The fact of it is first established by the testi momy of |
an aspect as singular as any that ever lived upon the face of the @agbated in a circle, father, mother, sons and daughters,

and giving the most profound attention to a boy, eighteen years of age, who had never read the Bible through in his life; he
seemed much less inclined to the perusal of books than any of tloé oes children, but far more given to meditation and
deep study €é During our evening conversat iamsngreciisthaph wo
could be imagined. He would describe the ancient inhabitants of this contiireéntiress, mode of traveling, and the animals

upon which they rode; their cities, their buildings, with every particular; their mode of warfare; and also their rebigsbifs w

This he would do with as much ease, seemingly, as if he had spenthisswhd i f e among them. & (Hi st
edition, Salt Lake City, Utah. Published under the sanction and direction of the late President Joseph F. Smith.)

It must be remembered that the above took place before the young prophet had recpidedithee s of t he Book
And yet it must be from that book that he would get his knowledge of the ancient inhabitants of America, unless he has caught
suggestions from such common knowl edge, o0 rcommhnitytconeeing h wa
ancient American <civilization, and buil't by t Wewdfthemgi nat
Hebrewshis description of the ancient inhabitants of the land, their life, religion and customs. A yehe lat#érbe helped

by the Josiah Priestds book, The Wonders of Nature and P
to say about the Hebrew origin of the American Indian, and his advanced culture and civilization. Whence cponeg the
prophetdés ability to give these descriptions fiwitansas mu
of America? Not from the Book of Mormon, whichésyea seal ed book to him; é Tdnese ev
no other source than the vivid, constructive imagination of Joseph Smith, a remarkable power which attended him through all

his 1ife. I't was as strong and varied as Shakespeareds
Parley P.Pratt one of Joseph Smithdéds most gifted foll owers, hi m
nobl e boldness, and independence of character; his emannerHt

abounding in origial eloquence peculiar to himsélhot polished not studied not smothered and softened by education

and refined by art; but flowing forth in its own native simplicity, and profusely abounding in variety of subject and manner.
He interested and edifiewhile, at the same time, he amused and entertained his audience; and none listened to him that were
ever weary with his discourse. | have known him to retain a congregation of willing and anxious listeners for many hours
together, in the midst of cold sunshine, rain or wind, while they were laughing at one moment and weeping the next. Even

his most bitter enemies were generally overcome if. &he co
91

Aln | ight of this evidence, there can be no doubt as t
imagination by Joseph Smith, the Prophet, an imagination, it could with reason be argued, which, given

the suggestions that &mewl edye 6f odndciceptlera Amemmemn ant
ti mes, suppl ement ed by Viswad the Hebrewsvould maks it pedsibleafor Smi t hé s

him to create a book s¥ch as the Book of Mormon is.o

Church Historian B.H. Roberts continués| f eé&iewt ble taken that the Book of Mormon is merely of

human origin; that a person of Joseph Smithés | imitation
the period that produced the boiok it be assumed that he is the author of it, then it couldalmbthere

is much internal evidence in the book itself to sustain such a view.

Ameri can Il ndi an whi ch wer e c

i rcu
ant hropologists and ethnol ogi st

culating in that part o f
s today. o
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